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Abstract

This article talks about the propriety of dividing Hadith Science into Riwayah Hadith Science
and Dirayah Hadith Science and its effect on the understanding of Hadith Science, especially
for beginners. After the death of the Prophet peace be upon him, when the hadith began to
reach the tabi'ln generation (the generation after the companions) and the path of the hadith
was getting longer, there was a reaction in evaluating the continuity hadith to Rasulullah
peace be upon him or called the validity of hadith. The focus of Hadith Science is directed at
two main aspects, namely identifying the authenticity of hadith and understanding the
meaning and law contained in hadith. The author has used the library method in researching
the views of hadith scholars on the matter. This research involves a collection of some
textbooks, Journals, articles, virtual resources and internet access. The purpose of this design
is to provide several comparisons of several existing theories. The research results show that
the Science of Hadith is divided into several parts that are more helpful in giving an overview
of the nature of the Science of Hadith which includes aspects of the chain of transmission,
matan, narration, narrators and the status of hadith in addition to facilitating the process of
understanding more accurately. Special knowledge about riwayah or narration does exist and
it is one of the five main hadith sciences, which are narrators, narration, the chain of
transmission, matan and hadith status. Thus, dividing Hadith Science into only two, i.e.
riwayah and dirayah, can confuse understanding Hadith Science. Thus, the appropriateness
of its division into Riwayah and Dirayah Hadith Science can be disputed or re-evaluated. For
further studies, researcher can studies on five main hadith sciences, which are narrators,
narration, the chain of transmission, matan and hadith status.
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Introduction
The science of Hadith is a science discipline that goes through a phase of formation,
bookkeeping and development just like other science disciplines. It exists simultaneously with
the existence of the hadith of the Prophet peace be upon him as a reaction process in
understanding the hadith of the Prophet peace be upon him. After the death of the Prophet
peace be upon him, when the hadith began to reach the tabi'in generation (the generation
after the companions) and the path of the hadith was getting longer, there was a reaction in
evaluating the continuity hadith to Rasulullah peace be upon him or called the validity of
hadith. The focus of Hadith Science is directed at two main aspects, namely identifying the
authenticity of hadith and understanding the meaning and law contained in hadith.
Writing and debate in the field of hadith revolve around five main aspects, namely:

1) Riwayah or narration.

2) Rawi or narrator of hadith.

3) Hadith status.

4) Sanad hadith.

5) Matn hadith.
The pioneers of Hadith Science in the era of bookkeeping were among Ashab al-Kutub al-
Sittah themself in addition to the generations before them. Al-Imam al-Shafi't [W 204H] — the
founder of the Shafi'i sect and lived before the time of al-Imam al-Bukhari —through his works
al-Risalah (1938), Jima' al-'llm (2002)and Ikhtilaf al-Hadith (2009)has given great focus to the
sciences related to Matan hadith such as Mukhtalif al-Hadith, al-Nasikh wa al-Mansikh and
Mushkil al-Hadith. In al-Risalah and Jima' al-llm. He also debated the arguments of Hadith
Ahad, Hadith al-’Ammah, Hadith al-Khassah which are more synonymous with Usul al-Figh
debate. In addition, he also debated the conditions of Hadith Sahih which are directly related
to the Knowledge of the Status of Hadith.
Al-lmam Ahmad [W 241H] talks a lot about the status of narrators, hadith terms such as
munkar and gharib (2002), and conditions of maqgbul hadith other than Figh al-Hadith (1981).
Al-Imam al-Bukhari [W 256H] has written about the status and affairs of narrators through al-
Tarikh al-Kabir (2019)and al-Du'afa’ al-Saghir (1986) as well as talking about the status of
hadith and limu al-'llal through the notes of his students that is al-lmam al-Tirmidhi [W 279H]
(1996). He also placed special emphasis on figh al-Hadith which can be seen through the titles
of chapters in al-Sahih ( tarjamat al-bab ).
Al-lmam Muslim [W 261H] through works such as al-Kuna (1984), al-Tamyiz (1990)and
Mugaddimat al-Sahih (1955)has focused on Rijal Science al-Hadith, Knowledge of ' llal al-
Hadith and the procedure of Hadith narration.
Al-Shaykhan (al-Bukhari and Muslim) is also one of the earliest scholars to isolate hadiths with
sahih status in their special work also called al-Sahihan. It is part of the effort to evaluate the
status of hadith. It also means that when a hadith has been narrated by al-Shaykhan in al-
Sahihan as evidence, it has the status of sahih according to both of them.
Al-Imam al-Tirmidht [W 279H] in al-Jami' (1996)and al-'llal have focused on the status of
hadith, figh al-Hadith and Ilmu 'llal al-Hadith. Abu Dawid [W 275H] also wrote about his
methodology in compiling al-Sunan in a special work, Risalat Abr Dawud ila Ahl Makkah
(2009). He also emphasized figh al-hadith which is closely related to matan knowledge
through his work better known as Sunan Abi Dawdd. It can be considered the earliest to
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collect juridical hadiths. Abu Dawud through Risalat Abi Dawud ila Ahl Makkah has explained
matters related to the status of hadith. Al-Nasa'1 [W 303H] also wrote a lot about the Science
of Rijal al-Hadith through his works such as al-Du'afa’wa al-Matrigin (1976)in addition to
focusing on juridical hadiths.

Ab0 Hatim al-Razi [W 277H] is famous as a critic of narrators and an expert on llmu al-'llal
through his son's two famous works, al-Jarh wa al-Ta'dil (1952)and al-'llal (2006). The same
is the case with Abl Zur'ah al-Razi [W 281H], Ibn Ma'in [W 233H], Ibn 'Ad1 [W 365H], al-'ljiT [W
261H], al-'Ugayli [W 322H] and many others whose work is the main reference in the field of
narrator status evaluation.

Around the 3rd and 4th centuries of hijrah, many terms related to sanad and hadith status
appeared and were discussed such as muttasil, mungati', mursal, marfu', mawquf, sahih,
da'if, munkar and shadh.

Bookkeeping of Hadith Knowledge Separately:

In the middle of the 4th to the 6th century, the Science of Hadith entered a new phase ( ta sil
and ta’sis ) in which each term was defined, distinguished from the others and examples
corresponding to it were explained. The terms of hadith began to be collected and recorded
separately as a science that has its history, figures, methods, terms and problems. Among the
main works at this time are al-Muhaddith al-Fasil by al-Hafiz al-Ramahurmuzi (W 360H),
Ma'rifat 'Ulim al-Hadith by al-Hakim al-Naysabari (W 405H), al-Mustakhraj 'ala 'Ulam al-
Hadith by Abl Nu'aym al-Asfahani (W 430H), al-Irshad fi Ma'rifat 'Ulama’ al-Hadith by al-Hafiz
AbQ Ya'la al-Khalili (W 446H), al-Kifayah fi 'llm al-Riwdyah , al-Jami' li Akhlaq al-Rawi wa Adab
al-Sami' both by al-Khatib al-Baghdadi (W 463H), al-llma’ fi Dabt al-Riwayah wa Taqyid al-
Sama' by al-Qadi 'lyad (W 544H).

In the 7th and 8th centuries, there was significant progress in the writing of Hadith Science
when al-Hafiz Abl 'Amr lbn al-Salah (W 643H) produced a work that later became a reference
for all hadith scholars who came after him, namely Ma’rifat Anwa’ ‘llm al-Hadith. It was later
known as 'Uldm al-Hadith, Ma'rifat 'Ulim al-Hadith and Muqgaddimat Ibn al-Salah. He has
collected all the terms of Hadith Science, giving definitions for each term and providing
examples for the terms mentioned. There are sixty-five (65) terms successfully collected by
Ibn al-Salah in his work. The terms discussed by Ibn al-Salah are all around the five (5) main
branches of Hadith Science, namely narration, narration, status, sanad and matan. Ironically,
Ibn al-Salah did not divide Hadith Science into riwayah and dirdyah in the work. Scholars of
hadith after him such as al-Nawaw1 (W 676H), al-'lIraqi (W 806H) and Ibn Hajar al-'Asgalant (W
852H) also did not do that. All their works and the previous group did not pass the debate
about the five (5) major branches of hadith knowledge.

Furthermore, lbn al-Salah (d. 643 AH) and al-‘Iraqr (d. 806 AH) did not provide specific
definitions for Hadith Sciences. However, al-Nawawi (d. 676 AH) in "al-Minhaj Sharh Sahih
Muslim" (2000) offered a clear definition of Hadith Sciences:

B ol @ ane e Hlae Aally Jaodly slwdl ele Gadizxis Ograll Jlas 34855 Codsdl @le e slell OF
ol 13 co 3lpall Gl Ul 3 805 crndl 3 85 Uall 09535 lgio dadludl 8,01 O go ol Cansd i
E1 USH Yo flowl Vg lowdl 35200

"That what is meant by hadith knowledge is to deepen the meaning of the hadith text, to

deepen the knowledge of Sanad and mu'allal hadith. ‘lllah is like a hidden (subjective)
meaning that causes a hadith to be judged as weak when on the surface it is seen as safe from
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any defect. 'lllah is sometimes in matan and sometimes in sanad. Merely listening to the
hadith, conveying it and writing it is not what is meant by this knowledge (i.e. the knowledge
of hadith)".

Al-Nawaw1 does not consider the process of narrating, receiving and recording hadith as a
science. However, the procedures and methods used in doing the process are called
knowledge. He also considered understanding hadith material as part of Hadith Science.

Ibn Hajar (1984)[W 852H] also defined the Science of hadith as follows:

SoyJ19 Soll Il A3pan ]l Juo gt (&) delgll Apas 1l wlad Canylatl S5l

"The best interpretation for Hadith Science is knowledge of the principles which are the basis
for the introduction of parawi and what is narrated."

Likewise, Abl 'Abd Allah al-Kafiyaji [W 879H] has explained the nature of the Science of hadith
in al-Mukhtasar fi 'llm al-Athar (Al-Kafiyaji, 1987)as follows:

Liail g3 o 9355 JLoyYly JLasIE pogeaies drh e dladly Jgdgll JI3H J1gat @dyme e 4y yisy ole
Ao gk dslgdy laglas e

“ A science by which one can know the conditions of the Prophet's sayings and actions in a
specific way, such as communication, transmission, and the like. It is also called specific
.information and rules”

Al-Sakhawrt (d. 902 AH), who was a student of al-Hafiz Ibn Hajar, stated in "Fath al-Mughith"
(2003) as follows:

953015 (Sgll JUoxy 4833401 13801 46,35 3b
“It is the knowledge of the rules that define the status of the narrator and the one narrated”.

Al-Biga'n (2007)[W 885H] who was also a student of al-Hafiz Ibn Hajar defined the Science of
hadith as follow:

Az g 3)llg Jgadl G Bye caneg dlad) dliteg dolins] - plag ke dll o - (il & e 4id b fhe 92
fle d] - Hasl 389 - J of cadlog digly QIsTy cdiliSy dlans 4028y cdinlgyg Codsdl JAod 448 Ge EU3
Ll Cum Eo 99 c ol Ul die CBym

"It is a science that debates about the Sunnah of the Prophet, peace be upon him, in terms
of, matan, pronunciation and meaning (whether it is accepted or rejected). It also discusses
matters related to it (such as) how to receive narrations, record them, and the manners of
narrators. In short, it is the knowledge to know the status of the narrator and narration".

Al-Suyati (2003)[W 911H] in Tadrib al-Rawi also narrates the statement of al-'lzz Ibn Jama'ah
as follows:

Aallg B2 Y1331 G Ca5e s olsh pls
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"A knowledge with which one can know about sanad and matan".

Hadith knowledge according to Ibn al-Akfani (749H) al-Biga'm and al-Suyiiti (911H):

The first person who was detected to classify the knowledge of hadith into Riwayah and
Dirdyah was a medical expert named Shams al-Din Muhammad ibn lbrahim al-Sanjari
(1905)[W 749H] or better known as lbn al-Akfantin his work entitled: Irshad al-Qasid ila Adna
al-Magqasid. His book can be considered a dictionary of terms for various Islamic disciplines.

After Ibn al-Akfant [W 749H], later scholars of hadith began to borrow the term he introduced
in their works. Among the earliest to quote lbn al-Akfani's statement regarding the
classification of Hadith Science into Riwayah and Dirayah was al-Hafiz lbn Hajar's student
Burhan al-Din al-Biga't (2007)[W 885H] in his work entitled al-Nukat al-Wafiyah bi ma fi Sharh
al-Alfiyah and al-Hafiz Jalal al-Din al-Suyatt (2016)[W 911H] in his work entitled Tadrib al-
Rawr fi Sharh Taqrib al-Nawawi. Scholars of hadith after al-Suyuti have followed in the
footsteps of al-Biga't and al-Sayuti when interpreting the meaning of Hadith Science.
Nowadays, the division of Hadith Science into Dirayah and Riwayah seems to have become a
method that cannot be denied ( musallam ) where most writings about Mustalah Hadith have
divided Hadith Science into two namely; Science of Riwayah Hadith and Science of Dirayah
Hadith. However, there is disagreement or confusion in determining the meaning and scope
of the two sciences. In this regard, most modern hadith scholars choose to interpret the
meaning based on the language approach without questioning the relevance of the division
of hadith knowledge introduced by Ibn al-Akfani.

In the author's opinion, there is no harm in creating terms to establish and improve
understanding of an issue. This is because the original purpose of the term is to create
understanding between certain communities. When the meaning is understood, there is no
need to question the term which is only a testament to comprehension and understanding.
However, if it can confuse understanding something or the understanding becomes
complicated due to the terms created, the use of terms that lead to that need to be refined
and revised.

According to Muhammad 'Awwamah (2016), Ibn al-Akfan1's statement should be considered
based on his ability in some Islamic sciences and it is seen based on his ability to give
definitions to many Islamic disciplines in addition to his work containing hundreds of source
names from various disciplines. In addition, his division has been recognized by two modern
hadith scholars, namely al-Biga't and al-SuyatT.

However, according to al-Gumari (2008), Ibn al-Akfani was not an expert in the field of hadith
and tried to give definitions using logic ( mantiq ). therefore, his statement regarding the
definition of Riwayah and Dirayah Hadith Science does not reflect the true nature of Hadith
Science. Unfortunately, it is not understood by the group that recites the statement due to
their naivety in logical knowledge which confuses in understanding the meaning of Riwayah
and Dirayah Hadith Science. In this regard, al-Ghumari does not deny the division of Hadith
Science into Riwayah and Dirayah but disputes the aspect of definition only.

According to Ahmad Ma'bad (2004), Ibn al-Akfan1's knowledge of hadith is not as great as his
ability in Logic. Therefore, the definition brought by him does not include the entire
component of Riwayah Hadith Knowledge. For example, it does not include those hadith
which are tagriri and which are narrated through a means other than al-Sama’. It also does
not include the statements and practices of the companions which are considered as sunnah
by some Islamic scholars. According to him, the definition of Riwayah Hadith Science stated
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by Ibn al-Akfani only describes the process and application and not the method or knowledge
that guides Hadith experts.

According to Tariq 'Awadullah (2003), the division of Hadith Science into al-Riwayah and al-
Dirayah was not understood by previous scholars of hadith. According to him, Riwayah
Science also includes what Ibn al-Akfant called a branch of Dirayah Science. All of them are
referred to as the Science of Hadith or the Science of al-Nagl without needing to be
differentiated into Riwayah and Dirayah.

While according to Sharaf al-Qudah (2003), there is no need to divide Hadith Science into
Riwayah and Dirayah. Research on the definition of Riwayah Hadith Science shows that it is
the hadith of the Prophet itself. While the narration of hadith and everything related to its
sanad is included in the debate on the science of Hadith Dirayah.

Riwadyah Hadith Science :

Because the division of Hadith Science into Riwayah and Dirayah was first introduced by Ibn
al-Akfani [W749H], it is better to examine his statement first regarding that matter. In Irshad
al-Qasid (1905), when explaining the term 'llm Riwayat al-Hadith, lbn al-Akfant said:

"oy y259 gl Jratall glasdls allasly s ke all oo il g8 Jaiy ole”

"The science of narrating the statements and actions of the Prophet — peace and blessings be
upon him — through the method of al-sama' al-muttasil, which is listening without an
intermediary between the speaker and the listener, pronouncing the pronunciation in a way
that is parallel to the language method and as spoken by the Prophet — peace be upon him —
When quoting Ibn al-Akfant's statement, al-Biga"mn (2007)and al-Suyltt (2016)have made a
slight amendment by changing the expression: ( Js«ail! glawdb) to the following expression (
lgleyg). This amendment has slightly expanded the scope of Hadith Riwayah in the aspect of
pronunciation of narration, where lbn al-Akfant's statement only limits Hadith Riwayah to
narration in the same way. While al-Suyiti's expression covers all types of narration other
than sama’'. The word ( Js«aill) is seen as an unnecessary addition due to the narration in the
same way, which is proof of the continuity of the sanad.

Based on the definition of Ibn al-Akfani and the modifications made by al-Biga't and al-Suyuti,
the Knowledge of Hadith Riwayah is knowledge about the process of narration of hadith and
its preservation as conveyed by the Messenger of God — peace be upon him —. The word
(Ylams9) in lbn al-Akfant's statementis refers to the correct pronunciation of the hadith in
terms of nahw (grammar) and sarf (word structure) (Al-Suyati, 2016). It contains two
elements namely; how it is heard when received and how it is preserved or remembered
when delivered ( Khalaf al-‘Tsawi, 2005).

The word ( l2,>39) means to explain the meaning of an utterance in line with the true will of
the speaker, which is the Prophet — peace be upon him — (Alu M&’iz, 2020). This shows as if
the Science of Hadith Riwayah also includes describing the meaning of hadith ( Bayan Lafz al-
Gharib ) which is included in the debate on matan knowledge. In this regard, it appears that
Riwayah Hadith Science shares the scope with Dirayah Hadith Science according to lbn al-
Akfan1 himself. This should not happen because the definition of two different things needs
to take into account the point of difference between the two which is called al-mani'. While
the examples mentioned by him as sources of Riwayah Hadith Knowledge are partly primary
sources of hadith such as al-Kutub al-Sittah. Some others are secondary sources such as al-
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IlImam by Ibn Daqiq al-'Id and Riyad al-Salihin by al-Nawawi. The listing of these sources seems
to show the true scope of Riwayah Hadith Knowledge, just an introduction to the matan and
theme of the hadith of the Prophet — peace be upon him — According to Muhammad
'Awwamah (2016), the expression ( y,>39) refers to the pronunciation or writing of
pronunciation as it has been narrated from the Prophet — peace be upon him —, and it is more
specifically than just maintaining its accuracy from the aspect of nahw and sarf. Based on this
view, it may have nothing to do with figh al-hadith.

Al-Munaw1 (1999)[W1031H] has defined the Science of Hadith Riwayah as follows:

>y dlladly <l Jodos JI58T 4y GBym e

"Knowledge by which the facts, actions and details of the Messenger of Allah — peace and
blessings be upon him — can be known".

Based on al-Munawt's statement, Knowledge of Hadith Riwayah is a link to know the hadith
of the Messenger of God, or in other words, it is a primary and secondary source of hadith. It
may not require overly complex and complicated methods and formulas in addition to
information literacy skills. Not to mention that today's printing and publishing technology is
at a satisfactory level and almost the entire source of hadith has been published and can be
reached by almost everyone either physically or virtually.

Muhammad Abu Shahbah (2014)[W1404H] expressed almost the same definition but with a
few additions as follows:

S g Aals Lo of )85 of Jab 5T g8 (p0 -plany ddde all oo (i)l ) sl Lo Ji5 e Jatio ple 50"
“ 02819 00)1981 o iy Llwall I Cans] Lo 10Sy

"Knowledge that includes the narration of statements, actions, testimony, physical
characteristics and behaviour of the Prophet — may God bless him and grant him peace —. It
also includes the narration of the statements and actions of the Companions ra and tabi'in ".

Abu Shahbah's explanation seems to mean that the process of narrating the hadith itself is
the Science of Hadith Riwayah. It is almost parallel to Ibn al-Akfani's definition but some
additions further expand the scope of Hadith al-Riwayah by including hadith tagriri
(certificate), hadith wasfr (physical traits and morals), hadith mawqdf (statement sahabi) and
hadith magta’ (tabi'm statements) in the scope of al-Riwayah Hadith Science.

Research on the above statements leads to a point of commonality which is that they agree
about the scope of the Science of Hadith Riwayah is only limited to the process of narrating
the hadith of the Prophet — peace be upon him — or the method of narration which is usually
discussed in the topic of tadwin al-Sunnah (bookkeeping of the Sunnah) or Tarikh al-Sunnah (
history of Hadith Science). However, Muhammad AbU Shahbah included a description of
narrating the sayings and actions of the companions (hadith mawquf) and tabiin (hadith
magqtl'). Most hadith researchers understand that the process of narration has ended after
all the hadiths of the Prophet s.a.w have been recorded. Therefore, the introduction to the
hadith of the Prophet — may God bless him and grant him peace — is sufficient today by only
knowing related sources such as al-jawami', al-Sunan and others. The debate that may take
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place among hadith scholars until now is related to the method of narration and bookkeeping
that had been used by hadith scholars in the past in addition to hadith reading events as an
alternative to the imla” event that existed in the era of hadith narration once upon a time.
However, simply listening to and recording hadiths is not considered part of hadith knowledge
according to al-Nawawi as his previous statement.

Although the previous definitions related to the Science of Riwayah Hadith are seen in the
same direction, there are views of a handful of scholars who are seen as very different at one
hundred and eighty degrees. Tash Kibri Zadah (1986)and Haji Khalifah, (1941)two figures in
the Islamic art bibliography, have given a different picture of Riwayah Hadith Science. they
said:

Wl g Taps Lgilg) Jlg>T o 1o cadladly 8Dall dule Jgandl Coslodl Juall Las e 4d Con ple 909"
"Cododl ol gl uBg ()3 nt g lelagily Yiasl wiwdl LaS Cus> o9

"Science that talks about the continuity of the chain of hadith of the Prophet — peace be upon
him —through research on the credibility and memory of the narrators, the characteristics of
the chain of transmission whether it is connected or disconnected and so on. It is also known
as Usal al-Hadith ”.

Through the statement above, the Knowledge of Hadith Riwayah is related to the chain of
hadith, which is through observation of the narrators and the chain of hadith itself, whether
it is connected or disconnected. In short, it is about the status of sanad and narrators of hadith
which is included in the debate on Sanad Knowledge, Status of Hadith and Rijal al-Hadith.

Al-Ghumart (2008) also has the same stance when explaining the Science of Hadith Riwayah
as a Science that details the nature of the narration, its conditions, the connection or
disconnection of the sanad, a narrators status and matters related to it. His statement about
Riwayah Hadith Science is similar to the definition of Dirayah Hadith Science according to al-
Suyati as will be stated later. According to Ahmad Ma'bad (2004), it is the definition of
Riwayah hadith science by hadith scholars before Ibn al-Akfan.

Meaning of Hadith Knowledge:
When explaining the term 'llm Dirdyat al-Hadith, |bn al-Akfani (1905)said:

lgslae zhy3uiumly by pall lusly Blg I bog g lealialy dolgy)l glgil die byt ode

"The knowledge through which the types of narrations, their laws, the conditions of narrators,
the types of hadith works and how to understand their meaning can be identified".

Based on lbn al-Akfant's statement, all branches of Hadith Science, whether related to sanads,
matan descriptions, narrators, or narration matters are included in the Dirayah Hadith
Science. He only removed the process of narrating and recording the hadith or the procedure
of both from the scope and considered it to be the scope of the Science of Hadith Riwayah.

Al-Biga'l (2007) and al-Suydti (2016)also quoted Ibn al-Akfant's statement with some
amendments as follows:
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"’M'z’:’ LB’Q ¢gl§_g}7&j‘ CSLL,Q;B c‘a.é.léj}’iaj ¢5"2@| UL‘;E cl.é.zg.‘ﬁ_’g cLéj‘-Bj_é cg_l_a’ - 2’é '2 52\3"2?‘ wg“ a5 i\:.e CQ_}-;-_; 61.9

@
There are several additions and general statements in the definitions given by al-Biqa’t and
al-Suyltt as shown in the table below:

Additional statement/word | General statement Original statement/word
1215305 cLaldg s ] €45153)) diuds Lyl glgol
N.la 5 ¢o|’2“g\ J5 dlg,)l bog L
& 31a% 3 lgslas zly3iuly

Furthermore, al-Biqa’t and al-SuyQtT also elaborated on each component of the definition
Dirayah Hadith Science which they did not do when transcribing the definition of Riwayah
Hadith Science. It is likely due to their view that Hadith Science when expressed, it means
Dirayah Hadith Science only. In addition, statements about Riwayah and Dirdyah Hadith
Science were made when explaining the Mustalah al-Hadith which according to them are part
of the branch of Dirayah Hadith Science. Therefore, it is only natural that they detail the
meaning of Dirdyah Hadith Science when writing about it and only mention the definition of
Riwdyah Hadith Science to show the connection. The following is al-Suyati's explanation of
the meaning of Dirayah Hadith Science:
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HGAET5 Lah3a5s flaziyly YL Le&‘yb B335 Bl3) 8 go3e 8 &L&&wdvvﬂ &‘y‘u»&» w93 &
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The following is a explanation of the above statement:

Conveying the sunnah and the like, relying on the original
The facts of history | speaker with the pronunciation of tahdith, Ihkbar or otherwise.

History conditions Narration methods such as sama’, 'ard, ijazah and others.

Types of history Connected, disconnected and the like.

Law of History Accepted or rejected.

About the narrator | The credibility of the narrator (al-'adalah wa al-jarh).

Narrator conditions
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Conditions for accepting (tahammul) and transmitting (ada’)
hadith.

Types of hadith | Musnad, mu'jam, juz” and others.
works

Things related to
the history Knowledge of the terms of hadith experts.

Al-Suyuti has also interpreted the statement of al-'lzz ibn Jama'ah and Ibn Hajar about Hadith
Science as a definition for Dirdyah Hadith Science only. However, the division of Hadith
Science into Riwayah and Dirayah was not yet known or spread at the time of Ibn Hajar and
al-'lzz Ibn Jama'ah. Even if it was spread, lbn Hajar never relate the definition to the Science
of Hadith Dirayah in any of his books.

The Views of Researchers After al-Suyati:
The same thing was also done by some scholars after al-Suyuti. His contemporary Zakariya al-
Ansart (2002)[W 926H] in Fath al-Bagi stated:

Eu 3 ayally ol Ul 4 Loy Ale 1343 - @il 3 LS (@MLYI T 3lall 353 - dils ol e Ll
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"As for the Science of Hadith Dirayah - it is what is meant when it is called the Science of
Hadith - is the knowledge about which the status of narrators and hadiths can be known
whether they are accepted or rejected".

According to the author, the use of the term Science of Hadith (//m al-Hadith) with the
meaning of ‘lIm Hadith Dirdayah alone is a claim that can still be disputed and discussed.
Relating it to the practice of previous scholars such as al-'lraqi, al-Nawawrt and lbn Hajar
requires strong evidence since it was only introduced by an unknown figure in the field of
hadith, namely Ibn al-Akfant.

Al-Munawi1 (1999)[W 1031H], an 11th century hadith scholar stated as follows:

155 3315 Josall Eas p0 S95ally SN I 4 Chym e 1= AP wic D541 355 - 350l Ladlsdl JB - &g
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"The Science of Hadith Dirayah and what is meant when it is called the Science of Hadith,
according to al-Hafiz al-'lraqi is Knowledge by which the status of the narrator and
hadith/athar that is narrated is known whether it is accepted or rejected. As well as things
related to it... It is said, it is a general method to know the status of narrators and hadith. the
objective is to know which hadiths are accepted and which are rejected".

Al-Munawn's quotation from al-'Iragi [W 802H] raises questions because the division of Hadith
Science into Riwayah and Dirayah had not yet been popularized in al-'Iraqi's time. It was only
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debated by lIbn Hajar's student al-Biga'm at the end of the 9th century and al-SuyutTt who was
a 10th-century hadith scholar in his famous work Tadrib al-Rawr. Perhaps al-'Iraqr's statement
quoted by al-Munawi is only related to Hadith Science in general. However, through research
on al-'Iraqr's related works, the definition of Hadith Science as quoted by al-Munawi has not
yet been found. According to Ahmad Ma'bad (2004), al-'Iragi never gave a specific definition
of Riwayah and Dirdyah Hadith Science. According to the author, it is most likely that al-
Munawl's quote is derived from the statements of two figures before al-Munawi, namely al-
Sakhaw1 [W902H] and Zakariya alAnsari [W926H].

Based on the description of al-Suyuti, Zakariya al-Ansari and al-Munawr, it was found that text
(Matan) Knowledge or sharh al-hadith was not included in the debate on Dirayah Hadith
Knowledge. However, knowledge about the types of hadith books or resources is also
included in the Dirayah Hadith Knowledge section.

However, according to Tash Kibri Zadah (1986)[W968H] and Haji Khalifah (1941)[W1067H],
the Knowledge of Hadith Dirayah is:

cduyall dall usled e Lot g dlpadl (daall o9 cudodl BT oo pggall Gaell s dud Caxp ols
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"Science that studies the meaning of hadith based on the Arabic method, dawabit shara' and
in parallel with the situation of His Majesty the Prophet, peace be upon him".

The statement of Tash Kubri Zadah and Haji Khalifah gives a completely different picture than
that stated by al-Suylti, Zakariya al-Ansart and al-Munawi. It limits Hadith Science Dirayah
only to hadith text (matan) meaning and its outcomes ( figh al-hadith) or related to Matan
knowledge. This view is also al-Ghumart's choice (2008) which according to himis in line with
the meaning of dirayah in terms of language and its use which leads to deducting point
process (istinbat).

Meanwhile, according to Abu Shahbah (2014)[W1403H], the Knowledge of Hadith Dirayah is:
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"Knowledge regarding origins and methods for knowing hadiths with the status of sahih,
hasan, da'lf, parts of each status, matters relating to such as the intent of the narration, the
conditions, the parts and the status of the hadith narrators".

Nur al-Din 'lItr (1981) has defined it with almost the same intention but more clearly, namely:
dlgy ple LB dsle uslsd apg ol ple JSi 293,00l oo Jgudiall Bpne J) Jaogy A3 ool pls O
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"Indeed, the Science of Hadith Dirayah is concerned with distinguishing in general between
hadith maqgbil (accepted) and hadith mardid (rejected) through the general method of
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identifying the status of hadith. While Riwayah Hadith Science is about analyzing a hadith in
detail. Through the application of the general method (i.e. Hadith Science Dirayah), it (i.e.
Hadith Science Riwayah) explains whether the hadith is magbal or mardad. It is also about
preserving the wording of the hadith and explaining its meaning. So, it is an application and
detail for Hadith Knowledge Dirayah. The difference between the Science of Hadith Dirayah
and Riwayah is like the difference between the Science of Nahw and I'rab, Usdl al-Figh and
Figh”.

Based on the statement of Nur al-Din 'ltr, Hadith Knowledge Dirayah includes all five parts of
Hadith Knowledge but only in general. While Riwayah Hadith Knowledge is the details of the
method or how it is applied to know the status and meaning of a hadith. The description given
by Nar al-Din 'ltr is quite logical but it contradicts the explanation of al-Suyiti and others.

The Origin of the Idea of Dividing Hadith Knowledge into Riwayah and Dirayah:

The division of Hadith Science initiated by Ibn al-Akfani is likely based on his understanding of
terms that have long been used by previous hadith scholars such as al-Ramahurmuzi and al-
Khatib al-Baghdadi. In al-Muhaddith al-Fasil, which is the work named as the first to bring
together the knowledge of Hadith, al-Ramahurmuzi often uses the terms al-riwayah and al-
dirayah as in the titles of the following two chapters:

) (1513 &193)) G5 &a3 Ba Jeid 3 J3d))
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In the two chapters above, al-Ramahurmuzi has debated about figh al-hadith, al-muttafiq, al-
muftariq, al-asami, al-kuna, narrators attributed to non-fathers, rijal sanad and their death
dates. He also debated about the science of 'llal and the status of hadith. both chapters are
about the advantages of people who combine hadith narration with knowledge about it which
includes aspects of narration, narrators, matan, sanad and status of hadith. If examined, he
does not use the expressions "llmu Riwayah " and "llmu Dirayah " but only mentions "
Riwayah " and " Dirayah ". Riwayah knowledge is the knowledge of narration. While " Riwayah
" just means the process of narration.

Al-Khatib al-Baghdadri has discussed all five branches of hadith knowledge, namely: narration,
narrator, the chain of transmission, text (matan) and the status of hadith in his book entitled
al-Kifayah fi 'llm al-Riwayah.

Ibn Hajar (2021)described al-Kifayah by al-Khatib as a book about the law of al-riwayah
(gawanin al-riwayah) in which he also debated matters categorized by some parties as Hadith
Science Dirayah. The definition stated by Ibn Hajar (1984) regarding Hadith Science
previously also used the words rawr and marwi which are closely related to the term riwayah.
Abi al-Khayr Ibn al-Jazart (2001) who died in 833H also used the term riwayah in the title of
his book on Mustalah hadith which is: al-Hidayah fi 'llm al-Riwayah. This shows that they do
not use the term riwayah as a special meaning for certain sciences in Hadith Science as
understood from lbn al-Akfant's statement. On the other hand, what lbn al-Akfant called ‘I/im
al-Dirayah, in the view of previous scholars of hadith, is part of Science of Riwayah or lImu
Hadith itself.
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However, Muhammad 'Awwamah rejects the use of the title of al-Khatib's work as an
argument that (2016)Riwayah Science also includes aspects of evaluating the status of hadith
and Mustalah Hadith Science. According to him, al-Khatib's work was originally a guide for
those involved in hadith narration. It does not explain that all the knowledge contained in it
is about the Knowledge of Hadith Riwayah. According to him, complicated debates related to
'illah, al-shudhudh, al-idtirab, al-jarh wa al-ta'dil are also part of Dirayah Hadith Science in
addition to figh al-hadith. This is because the word al-dirayah is more suitable to be used for
complicated and subtle matters than al-riwayah. It is like the word figh which only refers to
complex debates compared to the word ma'rifah. In this regard, he also used the language
approach as the basis of his argument.

However, the use of previous hadith scholars such as al-Ramahurmuzi, al-Khatib al-Baghdadi
and lIbn Hajar shows that the expression al-Riwdyah is different from 'llm al-Riwayah. Riwayah
refers to the process of conveying hadith and relying on the source in a certain way.
Meanwhile, llmu al-Riwdyah is an discipline, method, and procedure related to the process.
Some of them may be simple and others are quite complicated and require in-depth research
and observation. When the Science of Hadith is mentioned, it refers to the discipline, methods
and procedures. It may also mean the method of finding the source and status of hadith (
takhrij al-hadith ) as well as understanding its meaning ( figh al-hadith ). The terms of hadith
scholars called Mustalah al-hadith are also part of it. It is also the meaning of their expression
when they say the word " Dirdayah " which is knowledge about narration.

Conclusion:

Special knowledge about riwayah or narration does exist and it is one of the five main hadith
sciences, which are narrators, narration, the chain of transmission, matan and hadith status.
Thus, dividing Hadith Science into only two, i.e. riwayah and dirayah, can confuse
understanding Hadith Science.

Ibn al-Akfani's statement regarding the Science of Hadith is a bit messy, causing scholars of
hadith such as al-Biga't and al-Suyuti to make slight modifications so that it is in line with the
discipline of the Science of Hadith itself. However, figures other than them are seen as not
confirming the division. The neglect of lbn al-Akfani's use of the term by hadith figures such
as al-Nawawr, al-'lraqi, Ibn Hajar and al-Sakhawi can be counted as a significant signal that the
division is not so important according to them. This may be because |bn al-Akfan1's expertise
was not in the field of hadith and it was personally certified by al-Ghumari and Ahmad
Ma'bad.

If Ibn al-Akfant's statement is considered an authoritative reference in the Science of Hadith,
the Science of Hadith Riwayah according to him is just general knowledge about primary and
secondary sources of the Prophet's hadith and its preservation through memorization and
writing. While Dirayah hadith knowledge is all the knowledge related to hadith other than
that associated with Riwayah hadith knowledge.

The views of scholars and hadith researchers after him are as follows:
The first view: (al-Suydti, al-Biqa'i, al-Munawi, Abu Shahbah) Knowledge of Hadith Riwayah

is the process of conveying the hadith of the Messenger of God, peace be upon him, as it was
spoken by his Majesty, peace be upon him, or knowledge about the process. While Dirayah

2037



INTERNATIONAL JOURNAL OF ACADEMIC RESEARCH IN BUSINESS AND SOCIAL SCIENCES

Vol. 13, No. 10, 2023, E-ISSN: 2222-6990 © 2023

Hadith Knowledge is all knowledge related to hadith whether from the aspect of narration,
narration, the chain of transmission, matan, the status of hadith and Mustalah Hadith.

The second view: (al-Ghumari, Haji Khalifah, Tash Kubri Zadah) Riwayah Hadith knowledge
is all knowledge related to hadith except the matan aspect or sharh al-hadith knowledge.
Dirayah Hadith knowledge is about figh al-hadith or sharh al-hadith.

The third view: (Nar al-Din 'Itr) Riwayah Hadith Science is an application of Dirayah Hadith
Science. The science of Hadith Dirayah is like a general method related to narration,
evaluation of narrators and hadith as well as the method of syrah of hadith. it can also be
called Mustalah Hadith Science. How is the narration done, does a hadith fulfills the criteria
of hadith sahih, is the narrator reliable, and what is the written and implied meaning of a
matan, all these things are debates in the Science of Hadith Riwayah.

The fourth view: (Muhammad 'Awwamah) Riwayah hadith science is simple methods related
to narration such as narration procedure. While Dirayah Hadith Knowledge is complicated
matters such as 'llal al-Hadith, al-Jarh wa al-Ta'dil, complicated terms and Figh al-Hadith.

The fifth view: (Tariqg 'Awadullah, Sharaf Mahmud al-Qudah) There is no need to divide
Hadith Science into Riwayah and Dirayah due to confusion about the components of both. All
sciences related to hadith are called Hadith Science or Nagl Science.

The distribution of Hadith Knowledge only to Riwayah and Dirdyah does not have a significant
impact and it does not help in the process of improving the understanding of beginner
researchers of Hadith Knowledge itself.

Research into the writings of hadith scholars shows that part of Hadith Science is methodical
and theoretical and the other part is practical and application. Works such as Ma'rifat Anwa'
'llm al-Hadith, al-Taqyid wa al-Idah, Nukhbat al-Fikar, Tadrib al-RaGwi are examples of works
that emphasize the method and at the same time also contain several examples as the
application of the method. Works such as Tarh al-Tathrib, Fath al-Bari, Talkhis al-Habir and
Tahdhib al-Kamal are applications to the methods found in the Science of Hadith although
they also contain several very valuable methods.
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