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Abstract

Commonly conventional development theories developed by conventional
epistemology are the dominant development theories today. These or
accommodated-modified theories are not appropriately applied to the development
of Islamic countries as they are outside the Islamic paradigm. However, what is the
concept of integrity and accountability development that can be applied? Hadith
serves to fine-tune the Qur'an. Hence, what are the details of the hadith? Hence, it is
necessary to study the worldview of development based on hadiths to achieve two
objectives of the study. First, identify the hadiths related to the Islamic faith; secondly,
analyzing the element of Islamic faith as an important element in development
worldview. In order to achieve these two objectives, the study was in the form of
exploration and descriptive by using the library method. Furthermore, the hadiths
selected through the sampling method are to be analyzed using the content analysis
method. As a result, this study concludes that it is an obligation to man to hold al-
‘agidat al- sahihat element in all matters including in carrying out development
activities. Based on this concept, humans can manage the development of better
integrity and accountability in their lives.

Keywords: Islamic Faith; Worldview of Development Integrity and Accountability;
Quran and Sunnah.
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Introduction

The most important element in the concept of world view of development integrity
and accountability based on the hadithis al-'agidat al-sahihat (true faith). This element
is the cornerstone of all human practices in this world (al-Qudat, 2014). In the book
named Sahth al-Bukhariy, there are 51 hadiths that explain this important element.
However, researchers only choose four hadiths to

analyze. This is because, the selection of the hadith is very much related to the
elements of al-'aqgidat al-sahihat which is discussed and further explains the objective
of this study.

Research Methodolgy

This research is applying qualitative approach of exploratory and descriptive. The
exploratory research is a formula of ‘investigative focus’ that is giving a clue towards
the necessary identified results within a certain marvel. Meanwhile, descriptive
research is purposely to describe “what”, “when” or “how” of a particular
phenomenon (Marican, 2005). The data were collected using a purposive sampling
method. This research is using method of content analysis technique in examining the
data. Hence, the data of this research are collected through library research methods
and consequently been processed, organized and analyzed.

Findings and Research Discussion
There are several hadiths that discuss this matter of faith. Rasulullah SAW said: From
Abt Hurayrat r.a., the Prophet said:

"Allah SWT has created all beings. After the completion of the creation, the rahim
(uterus) stands. So, God Almighty says, "Come closer to Me". Then said the
womb, "This is the position that | take refuge from You from any termination".
So Allah SWT says, "Do you lose if | connect anyone who connects you and |
decide who decides you?". Answer the womb, "Yes, my Lord." Allah SWT says
again, "So with that, | will accept your request" (History of al-Bukhari, Hadith
No. 4830).

Hadith no. 4830 explains that only God Almighty created all beings and
perfected them (al- 'Asqalaniy, 1379H: 580). Excerpts from Prophet Muhammad SAW
khalaq Allah al-khalg (Allah SWT has created all beings) showing all beings are created
by Allah SWT. The creation includes humans and all physical and spiritual components
are also events created by Allah SWT with His power (al- Sa'adiy, 2000: 752).

The opinion of al-Sa'adiy (2000: 752) is explained in more detail by al-Khalwatiy
(t.th:38) which says Allah SWT creates all beings in the world. Between his power also,
Allah SWT revives the physical and spiritual man in the hereafter. Such is the power of
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Allah SWT that cannot be matched by any inherent power. It shows the existence and
power of Allah SWT is essential.

In addition, Hadith no. 4830 also explains when created by all creatures,
appearing the rahim (uterus) to seek protection from Allah SWT. This proves that the
main aspect mentioned in this hadith is the belief in proving that only Almighty Allah
creates and empowers all things. Then, the rahim (uterus) expressed in this hadith is
as a symbolic of human fulfillment of the instruction of Allah SWT and discharging his
responsibilities as His being after adhering to the true faith (al-'Ayniy, t.th:240- 243).

Actually, there are also many verses of the Qur'an that explain the creation of
this nature with the power of Allah SWT that is related to hadith no. 4830. Among
them the word of Allah SWT:

Which means: Say, Allah SWT creates everything and He is the
One Who is Powerful (al- Ra'd, 13:16).

In addition, Allah SWT says:
Which means: And he created everything (al-An'am 6: 101).

The two examples of the Qur'anic verse reinforce the meaning of hadith 4830.
All creatures that exist are created by Allah SWT without the need for anyone's help.
That is why the scholars of al-Asya'irat. and al-Maturidiyyat® discuss the twenty
obligatory qualities of Allah SWT. The obligatory nature of Allah SWT is not limited to
the number twenty because the actual number is unknown to humans. However, it is
obligatory for Muslims to know and adhere to these compulsory attributes (al-
Fathani, 2009).

Referring to one of the twenty attributes of the scholar's discussion, the
nature of al-Qudrat (Almighty) Allah SWT is unmatched. With this nature, Allah SWT
created the heavens and the earth and all this nature. His possessions are absolute in
order to make and eliminate something without any help. It also shows He is also
characterized by one of the other qualities of the twenty compulsory attributes of
Qiyamuh bi Nafsih (do it Himself). This nature means that Allah SWT stands by itself
and does not want the power, substance, place, etc. of the creatures (al-Bajuriy,
2010).

With the power and independence of Allah SWT to others, proves that He is the
only God who is entitled to be worshiped and obeyed. However, this matter is totally
rejected by the group called Atheists (non-religious). These people believe in the
theory of evolution and bing bang. With this misleading theory, they judge that this
nature exists naturally (al-Balihiy, 1404H). Similarly, with some other religions such as
Hinduism, Buddhism and so on who consider that this incident of nature does not
belong to one god, they even assume that the universe was created and controlled
by a great god. This group does not recognize the presence of Allah SWT who created,
mastered and possessed this universe as a whole (al-Syahrastaniy, 1992).

In fact, Allah SWT has responded to the misguided views brought by
these people in His
words:
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Which means: If there were in heaven and earth gods other than
Allah SWT, both of them would have been destroyed (al-Anbiya
', 21:22).

Based on verse 22 of this surah al-Anbiya’, rationally Allah SWT has answered
the inappropriate theory of non-Muslims. If there are so many gods in creating this
universe, then it will surely be destroyed because the mind cannot accept the
righteousness of God to be united and disputed in creating something. This argument
is agli (mental proof) evidence in responding to Allah SWT (al-Tantawiy, 1992: 2634).
That is why the evidence of agli and the evidence of nagli (excerpt proof) from the
hadith no. 4830 shows that only Allah SWT alone has the power to create the universe
and to control it. This is because, everything is categorized as Creator and created.
The creator is named al-Khalig and the created is called al-Makhlidq. Al-Khaliq is the
One God who is Almighty Allah and apart from Him is classified as al-Makhliq (al-
Bajuriy, 2010).

Al-makhlig or the universe is created by Allah SWT with two forms whether
hissiyyat

(sensory) or ma'nawiyyat (moral). Natural occurrences of the form of ma'nawiyyat
can be traced to

1 The al-Asya'irat_ is a clergy scholars who adhere to the Abu Hasan al-
Asy'ariy's Islamic beliefs, while the al-Maturidiyyat golongan are the clerics
who adhere to the Abld Mansar al-Maturidiy (al-Bajariy, 2010) . According
to al-Fathani (2009: 9), these two figures are the priests of Ahl al-Sunnat-
wa al-Jama'at.

the prophecies that are conveyed to humans such as the creation of spirits, instincts,
aristocracy, unseen, angels and so forth ('Arifiy, 1999). This includes the creation of
the womb. It is clearly illustrated in the explanation of hadith 4830 which is the
creation of Allah SWT like other creatures.

According to al-'Asqalaniy (1379H: 580), the rahim (uterus) comes from the
word al-rahmat which means love. There are four possibilities that can be taken from
the uterine state of speech. First, in fact the rahim (uterus) is actually saying the word;
Secondly, the possibility of the rahim (uterus) turns into a human-like body and
speaks; thirdly, the possibility that the words are an angel speaking to the rahim
(uterus); and fourth, it is a gesture in the form of parables and passages. However,
although there are some of the possibilities mentioned, it all shows the human
responsibility to adhere to al-tawhid (the presence of Allah SWT) in his heart.

The same discussion about the creation of this al-makhligq is also described in
the hadith which reads:

Which means: Indeed Aba Hurayrat r.a. had heard the
Messenger of Allah (peace be upon him) said: "Verily Allah has
made a hundred parts of mercy, then He withholds 99 parts
and drops one part to the earth. From this one part is the
whole creature loving each other. Even until a horse raises his
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feet for fear of trampling on his son "(History al-Bukhariy,
Hadith No. 6000).

According to al-Suyatiy, (1988), the 6000 hadith reconciliation is due to the
arrival of a Bedouin Arabian with his camel ride. At the same time, the camel broke
and the bastard Arabs tied it. Then, he prayed with the Messenger of Allah until the
prayer was completed. Upon completion of the prayer, he went straight to the place
where his camel was tied and let go of his bond. When he rides the camel, he prays:

"0 Allah, bless me and Muhammad. Do not be blessed except
we are also one ", then the Messenger of Allah said if you say
this is heresy or her cam? Do not you hear what he says? The
companions replied: "Right." The Messenger of Allah said: "He
has narrowed a wide range of blessings. Indeed Allah SWT
creates one hundred blessings, then Allah SWT sends down a
mercy. With mercy those loving beings, their jinn and their
human beings and their animals and Allah SWT end up on the
side of 99 blessings, do you say he is lost or his cam? "(Al-
Suydutiy, 1988).

Al-'Asqgalaniy (1379H) concludes that the two meanings derived from the ja'al
words in the 6000 hadith are the first, Allah SWT alone who created and made love;
and secondly, Allah SWT also predicts and determines affection to beings. Then Allah
SWT grants a fraction of that love to His creatures (al-'Ayniy, t.th). With this
unparalleled gift, man utilizes this love by following all the commandments of Allah
SWT and abandoning all his prohibitions (al-Nawawiy, 1392H: 68 & al- Mubarakfuriy,
1984). In the meantime, the proof of the creation of sensory objects can be identified
with senses such as heaven, earth, hill, sea, river and so on to help the human mind
to think of Allah SWT ('Arifiy, 1999). This is explained in one other hadith. Rasulullah
SAW said:

Which means: From 'Abd Allah ra, he said: "A pastor came to the
Messenger of Allah, saying:" O Muhammad, we have indeed
found that Allah has created all the heavens

above on one finger, creating all the earth's heights on one
finger, - Growth on one finger, water and the rest on one finger,
and all the creatures on one finger. So Allah Almighty says, "I
am the King of kings". So he smiled at SAW so that his molar
teeth appeared to agree with the statement from the pastor.
Then he read a piece of Allah SWT in the Qur'an that means,
"And they do not glorify Allah SWT with the proper pride when
the whole earth is in His grasp on the Day of Judgment and the
heavens are rolled up with His right hand. Glory to God and
Exalted Him above what they associate with Him "(Narrated by
al-Bukhari, Hadith No. 4811).
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In fact, the hadith 4830 discussed earlier is of a general nature because of the
statement of khalaq Allah al-khalg (Allah SWT has created all beings) encompassing
all creatures that are created. In the 4830 hadith, the Prophet Muhammad SAW has
asserted that all creatures and creatures are the creation of Allah SWT. He is the
Creator of everything. This general statement is devoted to the details of the creation
of the matters set out in hadith no. 4811. These are the seven heavens, seven
earthlings, plants, water and all other beings.

The reason for hadith no. 4811 is that at one point, a pastor has come to meet
him to ask some questions. The purpose is to seek confirmation of some of the things
mentioned in their religious books on the creation of such matters. The question raised
by the priest to the Prophet SAW for the sake of certainty about the nature of al-
Qudrat Allah Almighty who created it. The Prophet (peace and blessings of Allah be
upon him) answered the question by signaling a sign of laughter, thus verifying the
truth of the matter raised to him (al-'Asqgalaniy, 1376H).

Rasulullah SAW reinforces His reply through a piece of Qur'anic verse that
explains the creation of a common nature. Hence, he concludes the discussion by
explaining the power of Allah SWT to create everything and it all lies under His power
(al-'Ayniy, t.th).

Refers to the discussion of hadith 4830 and 6000 which explains the creation
of the rahim (uterus) and affection of Allah SWT. This hadith also functions
mentakhsiskan (specialize) the statement of khalaq Allah al-khalg (Allah SWT has
created all creatures) common in hadith 8830 as hadith 4811. This concludes the
discussion of hadith 4830, 6000 and 4811 that generally shows Allah SWT creates
every creature either in the form of sensory and also moral. The details of the general
statement are like the creation of a moral creature of seven heavens and earth, plants,
water and so forth, while the instinctive creation of a creature is rahim (uterus),
affection and so on. Hence, the discussion of hadith 4830, 6000 and 4811 shows Allah
SWT creates all beings with His power. With that, He is also the Owner and is in charge
of all His creation. This is explained in the Hadith of Rasulullah SAW:

Which means: From lbn 'Umar r.a.,, the Prophet when
returning from a war, pilgrimage or umrah, he held a place
three times. Then you say: There is no God but Elohim and
thereis no ally for Him. To Him the Kingdom and to Him praise.
He is over everything Almighty. They are the returnees, the
repentant, the worshipers, the prostrate and the people who
praise Allah SWT. Right in His promise to help His servant and
destroy the allies alone (Riwayat al-Bukhariy, Hadith No.
1797).

Hadith 1797 shows that only Allah created all things by His will without
compulsion from anyone. From the hadith, the word is al-Mulk (For Allah SWT of the
kingdom) and the wahuwa ‘ala kull syay' Qadir (He is Almighty of all things) shows that
Allah SWT has the power to create something according to the predetermined fate (al-
Munawiy, 1988). With this perfect nature, no power can prevent and compete with
Allah SWT. All beings belong to Allah SWT and are under His control (IbnKathir, 1999).
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Therefore, man is responsible for gratefulness to Allah SWT, admiring His
favor, humility before Him and praising His greatness? (lbnBattal, 2003). It is obligatory
for man to worship Allah SWT solely on the basis of al-Tawhid al-Uldhiyyat (al-
Syawkaniy, 2002) and also al-Tawhid al-Rubdbiyyat (1bn Battal, 2003). This also refers
to human beings as development actors. Given this sacred faith, man should make
development as worship to Allah SWT. Not only that, this development actor must
admire His favor, humility and always praise His greatness (Salleh, 2003).

Al-Tawhid al-Ulthiyyat "This means putting in self-confidence that only Allah
SWT alone is entitled to be worshiped and no associate for Him. By adhering to this
monotheism, it can distinguish between the holdings of Muslims with the non-Muslim
holdings because non-Muslims believe in the existence of god, but did not (AlAtram,
1413H).

As for al-Tawhid al-Rubibiyyat, it means Allah SWT who created, possessed
and administered this universe. It gives confidence that only Allah SWT creates and
empowers all beings. The concept of al-Tawhid al-Rubibiyyat is more focused on Af'al
Allah (acts of Allah SWT) who created and administered the worlds versus al-Tawhid
al-Ulahiyyat which focuses onthe One True God Almighty (Zaydan, 2005). This person
is also believed by non-Muslims as they also believe that only God is capable of
creating and administering the universe perfectly. This is where the difference
between these two monotheisms is because only believers who adhere to al-Tawhid
al-Uldhiyyat, while al- Tawhid al-Rubibiyyat are held by Muslims as well as non-
Muslims (IbnTaymiyyat, 2005: 1-66; 'AbdAllah, 1996).

However, there is a dispute between Islamic scholars on the division of the two
monotheism. According to al-Kawthariy (2004), real monotheism is not divided into al-
Ulahiyyat and al-Rubibiyyat because both these tauhid are similar. Actually, this
division never existed until it was started by Ibn Taymiyyat during his time.
Meanwhile, the division on the side of the salaf scholars does not mean anything.
According to al-Kawthariy (2004), however, it is irrelevant for a non-Muslim to hold
one of the two existing monotheistic al-Rubibiyyat while in the time of the Prophet
Muhammad SAW did not divide it in such a way. In the days of Rasulullah SAW,
believers are portrayed as having a self- confidence in self rather than non-Muslims
being distinguished by the absence of monotheism on themselves.

Although there is a dispute between the scholars on the division of the faith
as stated, the point of equality between the two still exists is the importance of al-
'agidat al-sahihat (true faith) to the Muslims (Al-Asyqar, 1991: 22-23).

This true concept of faith is the heart of man on this earth. It is a driving force
foraharmonious and prosperous human life. This concept is not limited to the divine
aspect, but it goes beyond all

2 With all the blessings and blessings that Allah has bestowed on it, it is also
necessary for a servant to be confident in his presence and to adhere to the
teachings of al-Tawhid al-Ulihiyyat and his al-Rubabiyyat (Mohd Shukri
Hanapi, 2012: 292).
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aspects, especially human life (Nurhakim, 2008: 27). With the concept of al-'agidat al-
sahihat this is, man can live life by following all the rules and laws especially in the
matters of the Shari'a. With this law, man can achieve all success in the world and the
hereafter (Zaydan, 2005: 16-22; Kamsah et al., 2004: 77).

Similarly in the aspect of development, this true concept of faith is the essence
of human development on earth. Based on this concept, development actors can
regulate development activities in accordance with Islamic rules. With this, humans
will achieve the pleasure of Allah SWT through the development (Salleh, 2003).

In addition, al-Zindaniy (2003) states that there are three implications of the
concept of al- 'agidat al-sahihat if applied to human life. First, people will know the
truth. The truth that is meant is that man knows his purpose is created, the beginning
and the end of his life. This truth will guide man on a straight path and far from error;
second, the maintenance of human relationships with humans. This concept brings
people together with the nature of brotherhood and the feeling of love and affection
that exists in themselves. They will automatically help in goodness and prevent from
doing evil; and thirdly, human ability. Humans are created in a state of weakness. That
is why people need the help of Allah SWT in all things. With this little human effort,
Allah SWT also opens the widest gates of kindness on His side.

Conslusion

In view of this, it can be seen how important the application of al-'agidat al-sahihat
in human life is certainly in administering this earth. If al-‘agidat al-sahihat plays an
important role in human life, then it is also very important in the development of
human being on this earth in general and its particular integrity and accountability. In
the context of the development of integrity and accountability, the concept of al-
'aqgidat al-sahihat is very important. Based on the description of these hadiths, the
people who carry on the development of this earth need a spur which will have a
positive impact on their efforts. The spine must be based on the existence of Allah
SWT and His presence. It is because, He is the creator of nature, all beings, the
heavens and the earth and the contents of both man and nature. Not just physical
creation, even Allah SWT creates something abstract like feeling, desire, heart,
spiritual and so forth. It is therefore an obligation to man to stick to the concept of al-
‘aqgidat al-sahihat in all matters including in carrying out integrity and accountability
development activities. Based on this concept, humans can manage better
development in their lives.
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