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Abstract 
This article aims to review previous studies related to the economic thought of Muslim 
scholars during the Abbasid era. Literature review has been done throughout this qualitative  
study using primary and secondary sources. Thought is an opinion and ijtihad (reasoning) in 
decision making according to thought process is accurate. Debates on Islamic economics 
scientifically and systematically existed before the advent of conventional economics. 
Therefore, these Islamic economic thoughts need to be re-highlighted in order to develop a 
holistic economic system. It has found that the development of Islamic economic thought in 
the Abbasid era emphasized the principle of justice in every economic activity, especially in 
business and trade. In addition, the national treasury system also plays an important role in 
developing the economic system in a country. 
Keywords: Islamic Economic Thoughts, Abbasid Era. 
 
Introduction 
Islamic economic thought is a pattern of thinking related to economic aspect based on the 
Qur'an and the Sunnah, developed by Muslim scholars through their writings. Islamic 
economic thought is a process of ijtihad (reasoning or intellectual endeavour) among Muslim 
thinkers or scholars based on legal sources and other sources of support aimed at finding 
solutions to basic problems in various fields including the field of muamalat and economics 
faced by the Muslim community. The aspiration is to explain a view and pattern of Islamic 
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thought to elucidate economic problems based on the Qur'an, al-Sunnah, ijma, qiyas and 
maqasid al-shariah, and methodologies related to ijtihad (Nordin, Mohammad, Ahmad, 
Haron, & Daud, 2017). Ijtihad in the context of Islamic economic thought refers to the use of 
Islamic legal resources as well as the importance of welfare and the rejection of harm (Al-
Durini, 1988). 
Muslim thinkers helped a lot in developing a country during the Islamic rule, especially in the 
Islamic economy, to coordinate the implementation of a fair and equal income system for 
individuals, communities and countries. Islamic thought began at the period of Rasulullah 
p.b.u.h. Then and there, Islamic economics was simple in which the principles were based on 
the revelation of the Holy Qur'an and his ijtihad (Mudhiiah, 2016). In addition, there are also 
studies that discuss the Islamic economic thinking at the time of the Umayyads. Among the 
principles discussed are the right to individual freedom, the right to property, economic 
inequality, social security and others (Indasari, 2017). 
Subsequently Islamic economic thought reached to the time of the Abbasids in 749 M or more 
precisely in 750 M led by Abu Abbas As-Safah (Meriyati, 2018). Islamic economic thinkers have 
laid the foundations for the construction of the Islamic economic system, which includes the 
resources, principles, methods and techniques of implementation (Salamon, 1988). Although 
there are many differences, they make the Quran and Hadith as the absolute source of 
reference. This study aims to penetrate Islamic economic thinking in the time of the Abbasids 
for the achievements among prominent figures in that era in helping to improve and control 
the economic system by creating methods and means of implementation based on Islam. The 
Islamic economic thinkers to be studied namely Abu Yusuf, Muhammad bin al Hasan, Abu 
Ubaid, Al Mawardi, Al Ghazali, Ibn Taimiyah and Ibn Khaldun. These figures were chosen 
because of their expertise in giving assessments and recommendations to the government in 
developing systems and ways of implementing an Islamic economy that promoting well-being 
of people. 
 
Methodology 
The methodology of this study was qualitative approach and exploratory in nature. The 
content analysis method was used to analysed selected documents regarding the 
contribution of Islamic economic thinkers that include book, journals, articles, theses and 
academic papers.  
 
Discussion 
The Islamic economy of the Abbasid period flourished during the reign of Caliph Harun Ar-
Rashidin. This occurs since the Islamic thinkers of that time have issued a thought that is 
relevant and consistent according to Islamic law and based on the Qur'an and Hadith. Among 
the Islamic economic thinkers to be highlighted are 
 
Abu Yusuf's Economic Thought (113 H-182 H) 
Abu Yusuf or Ya’qub bin Ibrahim bin Habib bin Khunais bin Sa’ad Alanshari Al-Jalbi Al-Kufi Al-
Baghdadi.  He was born in 113 H in Kufah (Al-Baghdady, 1989). Abu Yusuf's thinking 
emphasizes on taxation and national responsibility. His thoughts had been expressed in his 
book al-Kharaj which was written during the time of Caliph Harun al-Rashid and has been used 
as a reference by modern Islamic economists. According to Karim (2004), Abu Yusuf's thinking 
showed that all economic activities and facilities that benefit the community become a 
responsibility of the government, but if the benefits are only given to certain people only, 
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then fines and payments will be imposed on the unjust government (Yusuf, 1979). Therefore, 
in order to achieve the well-being of society, the country has the right to impose taxes such 
as fa‘i1, ushur2, jizyah3 and others as the income for the country (Saprida, 2017; Oky, 2019; 
Baba et al., 2010). In addition, Abu Yusuf also replaced the misahah tax system (fixed tax) to 
the taxation muqasamah (proportional tax) as well as against the Qabalah4 system (Center 
for Research and Development of the Islamic Economy, 2008) because it involved oppression 
for the poor (Abu Yusuf, 1399; Boedi, 2010). 
 
Al-Syaibani’s Economic Thought (132 H-189 H) 
Al-Syaibani or Abu Abdillah Muhammad bin Al-Hasan bin Farqad Al- Syaibani. Born in 132 H 
in the city of Wasith, the capital of Iraq at the end of the Umayyad rule (Boedi, 2010). Al-
Syaibani had started studying with Abu Hanifah when he was 14 years old for four years 
before Abu Hanifah died. Afterwards, he studied with Abu Yusuf, one of the leading students 
and considered a successor to Abu Hanifah (Chamid, 2010). Islamic economists refer to the 
book of al-Kasb to reveal the economic thought of Al-Syaibani. The writing of the book is a 
response of the author to the development and emergence of asceticism in the second 
century AH (Euis, 2010). Overall, this book is about micro-economic studies that revolve 
around al-kasb (income) theory and its resources as well as behaviour in production and 
consumption activities (Al-Syaibani, t.th). This book is also listed as the first book in the Islamic 
world that discusses micro-economic problems. Therefore, it is not excessive when Al-Janidal 
declares Al-Syaibani as one of the pioneers of Islamic economics (Euis, 2010). 
 
Al-Syaibani has defined al-Kasb (income) as an effort in obtaining property through halal 
means. In economics, such activities belong to production activities (Al-Syaibani, t.th). 
However, in the Islamic economy, not all activities that produce goods or services are 
considered production activities, because it is strictly related to the law of halal haram in 
obtaining a good or service. This means that a halal-only economy will be considered a 
production activity. Al-Syaibani states that economic activities are divided into four, namely 
sinaah (industrial), ijarah (rental rental), ziraah (agriculture) and tijarah (trade) (Al-Syaibani, 
t.th; Wally, 2018). While contemporary economists categorize the economy into three, 
namely agriculture, industry, and services. If observed in depth, these service labours are 
inclusive of trade labours. However, among these four economic activities, Al-Syaibani 
prioritizes agricultural activities because agriculture can meet various basic human needs and 
prioritized in the implementation of various obligations (Chamid, 2010). 
 
Abu Ubaid Economic Thought (150 H-224 H) 
Abu Ubaid or al-Qasim bin Sallam bin Miskin bin Zaid al-Harawi al-Azadi al-Baghdadi was born 
in 150 H in the city of Harrah, Khurasan, north-western Afghanistan (Rizal, 2018). Abu Ubaid 
produced the book Al-Amwal which is a work on public finance. It is extremely rich of history 

 
1 Property acquired by the Muslims from the enemy in the war without going through the war 
because it was abandoned by its owner. 
2 Import tax imposed on the trader, paid only once a year and only applies to goods worth 
over 200 dirhams. 
3 Taxes are imposed on non-Muslims who reside in Islamic countries and will fall if they 
convert to Islam. 
4 Qabalah is a system of tax payment through guarantors based on the membership owned. 
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of legal science. Justice is the main principle emphasized by Abu Ubaid in this book. The 
implementation of this principle of justice will indirectly create prosperity in the economy and 
can harmonize social equality between individuals, society and the country. However, if there 
is a dispute between the interests of individuals and society, then the priority belongs to the 
interests of the public and society (Abu Ubaid, t.th: Wally, 2018; Ningsih, 2013). Kitab Al-
Amwal discusses the Islamic public financial system, especially in the field of administration 
and governance comprehensively (Junaidi & Abdulmuhaimin, 2017). 
Abu Ubaid also stressed the national treasury so that the rulers do not use the power given 
for personal gain as it should be used for public interest solely (Abu Ubaid, n.d). In addition, 
Muslims are also prohibited from imposing taxes on non-Muslims excessive to the amount 
specified in the agreement. Abu Ubaid also explained that tax payments should not be 
increased, but can be reduced when people are incapable to pay them. It also states that if a 
non-Muslim applies for a tax-free application, then it will be allowed when he gets a 
guarantee from a Muslim and the value of merchandise is equal to the amount of tax imposed 
on him, then he will be exempt from import tax (duty free) (Wally, 2018). Abu Ubaid also 
stressed to the collectors of kharaj, jizyah, ushur or zakat to not torture the community while 
collecting taxes and hoped that the community could overcome the financial problem (Abu 
Ubaid, t.th). Abu Ubaid sought to avoid discrimination and favouritism, namely oppression in 
taxation and attempts to avoid paying taxes (Karim, 2014). 
According to Karim (2017) and Euis (2010), the public financial system and the value of money 
are interrelated. Abu Ubaid explained in his book, the function of money is divided into two, 
namely as a standard of exchange value and a medium for exchange. 
Karim (2017) also explains that Abu Ubaid supports the conventional theory of coins, although 
it does not explain the reason why gold and silver are not eligible. However, it is allowed if 
gold and silver are the prices of goods and services. This is because, Abu Ubaid supports the 
economic theory of coins only to general use while gold and silver have a fixed value 
compared to other groups. If it is used as an exchange tool, then its value will change. In 
addition, Abu Ubaid also indirectly stated that the function of money is also as a store of value. 
 
Al-Mawardi’s Economic Thought (364 H-450 H) 
Abu Al-Hasan Ali bin Muhammad bin Habib Al-Mawardi Al-Basri Al-Syafi’i was born in the city 
of Basrah, Iraq in 364 H (Boedi, 2010). Al-Mawardi discusses economic issues in his two books 
entitled Al-Ahkam Al-Sulthoniyyah and Adab Al-Din Wa’l Dunya. 
His first book related to governance and administration which is about the obligations of the 
government, the entry and production of the country, land (country and society), the right of 
the state in donating land, the obligation of the state in maintaining the market and others. 
Al-Mawardi also explained that market surveillance is the duty of the muhtasib5, to maintain 
security and price control as well as to prevent irregularities during activities in trade and 
business. In addition, the system of government and administration of the Islamic state, such 
as the rights and obligations of the government to its people, various state institutions, entry 
and production of the country, as well as hisbah institutions are important to ensure smooth 
economic activities (Nashihah, 2018; Usop et al., 2019; Isaak, 2014). 
 
While in his second book, Adab Al-Din Wa’l Dunya, he discusses the behaviour of consumers 
of Islamic economics individually. The book conveys the teachings of Sufism related to the 

 
5 Security assigned to control and guard the market area. 



INTERNATIONAL JOURNAL OF ACADEMIC RESEARCH IN BUSINESS AND SOCIAL SCIENCES 
Vol. 1 0 , No. 12, 2020, E-ISSN: 2222-6990 © 2020 

28 

behaviours, actions and morals of individuals in carrying out any economic activity (Al-
Mawardi, n.d.). 
Next, Al-Mawardi is of the view that in meeting the basic needs of every member of society 
in carrying out economic activities, the government and the country should provide facilities 
and repair existing infrastructure so that economic activities such as business and trade can 
be expanded and security systems to maintain the welfare of the public can be upgraded. 
According to him, if living in the city becomes a problem because of the lack of functioning 
facilities or the existence of damage to the place, then the government and the state should 
be responsible to improve it and if there are no funds, the state should seek for it. Al-Mawardi 
also stressed that the state must compile and bear the expenses required by the public 
because not all communities can afford the facilities provided (Al-Mawardi,  n.d.). Therefore, 
service to the public is a social obligation (fardh kifayah). 
Al-Mawardi also mentions that the duties of the state in the framework of meeting the basic 
needs of every society are to provide a conducive economic system, provide spending through 
baitul mal, provide justice and also implement Islamic law, collect revenue and income from 
various sources and implement tax system new to maintain the well-being of society. 
In addition to elaborating on the theory of public expenditure, Al-Mawardi apparently 
understood the impact of the economic shift caused when the income was fixed (Al-Mawardi, 
n.d.). He states that every decrease in public wealth is an increase in national wealth and 
every decrease in national wealth is an increase in public or community wealth. Thus Al-
Mawardi argues that public spending, such as taxation is an effective tool to increase 
economic resources (Yaakub, 2009). 
 
Al-Ghazali’s Economic Thought (451 H-505 H) 
The full name of Al-Ghazali is Hujjatul Islam Abu Hamid Muhammad bin Muhammad Al-Tusi 
Al-Ghazali. He was born in Tus in 451 H, a small town in Khurasan, Iran (Badawi, 1957). Al-
Ghazali's insights and knowledge related to the economy are very broad, especially about 
market evolution, the role of money and determinants in income (Arief, 2018). 
Al-Ghazali focuses on individual behaviour described in detail based on the Quran, al-Hadith 
and Ijma. He is of the view that every human being should take care of the necessities of life 
and always worship Allah SWT. Al-Ghazali warns that the leader should ensure the well-being 
of his people (Al-Ghazali, t.t). According to Siddiqi (1992), Al-Ghazali gives an opinion on the 
exchange of goods (barter) that is appropriate to do according to the equality of value or 
amount required based on mutual agreement. He also explained about the incompatibility of 
some goods or values when exchanging to maintain the importance and function of money 
at that time. 
Ghazali (1991) and Al-Misri (1981) think that the function of currency according to Al-Ghazali's 
thinking is as a basis for value, medium of exchange and value for savings. Therefore, currency 
cannot be used as an exchange tool with the currency itself, unless there is a purchase using 
that currency with an item and then the item is resold with an agreed profit (Yusof, Borhan, 
& Romli, 2016). 
 
Ibn Taimiyah's Economic Thought (661 H-728 H) 
His full name is Taqi al-Din Ahmad bin Abd. Al-Halim bin Abd. Salam bin Taimiyah. He was 
born in 661 H in Harran which is part of the Roman sultanate which is now known as the Syrian 
state. 
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Ibnu Taimiyyah has categorized the theory of justice for economic activity into three things, 
namely wages, profits and prices (Ibnu Taimiyyah, t.th; Islahi, 1988). According to him, the 
concept of fair price means that when a person sells his goods openly then the goods are 
bought at the same time and place. Ibnu Taimiyyah also equated the concept with modern 
economics which is the market mechanism (Center for Islamic Economic Studies and 
Development (P3EI), 2008). Ibnu Taimiyyah argues that an increase in the demand for goods 
which is not followed by an increase in the supply or production of goods will lead to an 
increase in the price of goods (Mujahidin, 2013; Siddiqi, 1968; Kahf, 1978; Mubarak, 1972). In 
order to maintain justice and meet basic needs during the reduction of goods, then the pricing 
must be determined by the government so that there is no monopoly on prices and goods 
(Yaakub, 2009; Ibnu Taimiyyah, n.d.). Islahi (2005) explained Ibnu Taimiyyah has 
conceptualized to the determination of the wage rate. The stipulation of payment is intended 
to avoid the exploitation and injustice of the payment of wages or salaries from the 
government to the workers. This statement also shows that labour supply and demand theory 
has influenced wage payment rates. 
IIt is a fact that bnu Taimiyyah has made great contributions to the Islamic economy through 
his work namely the book al-Hisbah fi al-Islam and al-Siyasah al-Sharia'ah Fi Islah al-Ra'y wa 
Ra'iyah (Yaakub, 2009; Hasan, 2011). Both works are related to market mechanisms and 
prices that should be implemented and managed by the government, property rights, money, 
usury prevention during transactions carried out by producers and traders, the role of the 
country in well managing the economy, management in maintaining welfare and 
infrastructure facilities to traders and public traders as well as others. He also states that the 
price of goods is based on the total supply and demand from customers (Ulhaq & Achiria, 
2018). 
 
Ibn Khaldun's Economic Thought (732 H-845 H) 
Ibn Khaldun or his real name was Abdurrahman Abu Zaid Waliuddin Ibn Khaldun born in 
Tunisia at the beginning of Ramadan 732 H (Maarif, 1996). Ibn Khaldun has his own opinion 
regarding the dynamic factors of moral, social, economic and political, but interrelated in the 
effort to develop society (Anto, 2003). His book, Muqaddimah is his writing and views on 
Islamic economics. Ibn Khaldun had an in-depth knowledge of the principles of Islamic 
economics. Even his thinking is still relevant and used as a guide and policy by modern Islamic 
economists (Chapra, 2001). In his analysis, Ibn Khaldun has divided the price of goods into 
two parts namely, the first basic necessities and the second complementary goods. It states 
that as a market grows and its population increases (the number of traders increases), then 
doubling of basic necessities will become a priority and will lead to an increase in orders (Ibn 
Khaldun, 2000). 
According to Borhan (2000), Ibn Khaldun's contribution is highlighted through his work 
Muqaddimah including the theory of production, division of labour and exchange (El-Alfi, 
1968; Mannan, 1989). This theory described by Ibn Khaldun asserts that economic life is one 
form of implementing a balance of supply and demand, the relationship between total 
production and consumption rate as well as the rate of payment of wages based on total 
production demand of goods (Arif, 2007). Skill factors among workers or labour will affect the 
total production of each item, this is because categorization according to labour skills will 
facilitate the movement of work (Ibn Khaldun, 1967). Indirectly, it will increase production 
rates and create surplus goods that can be used to exchange with others or export to other 
countries to increase wealth. 
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Discussion Summary 
Based on research between those periods, the actions and theories built by Islamic economic 
thinkers are to transfer all human beings to the same prosperity and social justice. 
There are similarities related to theories put forward by Islamic economic thinkers throughout 
their reign. There are similarities between the prominent figures such as Abu Ubaid and Al-
Mawardi who emphasized the treasury system in controlling the country's economic system 
where the government should take care of the welfare of the community by ensuring 
infrastructure facilities and public safety are guaranteed. The infrastructure facilities to 
facilitate transactions in business and trade activities run smoothly. In addition, with the 
presence of securities who control the market area will be able to protect the safety of traders 
and sellers from fraud and oppression of workers. 
In addition, Abu Yusuf, Muhammad Al-Syaibani, Al-Ghazali, Ibn Taimiyyah and Ibn Khaldun 
stressed that every economic activity carried out should be based on justice and equity in 
conducting business activities. Abu Yusuf explained that every tax imposed on traders and 
sellers should be commensurate with the rate of quantity and value of goods brought. While 
Muhammad Al-Syaibani stated that every income earned must be in a halal way only without 
discrimination against the rights of others. Al-Ghazali, Ibn Taimiyyah and Ibn Khaldun, on the 
other hand, emphasized the fairness of the price of goods and the payment of salaries and 
wages to workers. They stressed that justice for the matter so that there is no exploitation of 
the price of goods and salaries to the workforce. According to him, the price and production 
of each item is based on the total supply and demand in the market only. Furthermore, it will 
avoid the occurrence of riba, gharar and intentional price increases (Nordin et al., 2019). 
 
Conclusion 
It can be concluded that the theory of Islamic economic thought put forward by these figures 
is to safeguard the welfare of all parties to achieve happiness in this world and the hereafter. 
Islamic economic thinkers strongly emphasize justice so that there is no riba6 , gharar 7 , 
deliberate price increase, oppression of workers, exploitation of goods and information 
related to the great duties and responsibilities as a government to ensure stability, comfort, 
convenience to traders as it is one of the sources of income for national economy. 
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6 Riba is an additional charge imposed on a person for some reason. 
7 Gharar is a transaction or contract that is banned because of doubts between the seller 
and the buyer. 
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