INTERNATIONAL JOURNAL OF
ACADEMIC RESEARCH IN

BUSINESS & SOCIAL SCIENCES

11, Issue 10 vol, (2021) E- ISSN: 2222 6990

Chinese Cultures and the Practices of Islamic
Teachings

Mohd Fitri Muhamed, Anuar Puteh, Razaleigh Muhamat @

Kawangit
Research Centre for Dakwah And Leadership Faculty of Islamic Studies National University of
Malaysia, Malaysia

To Link this Article: http://dx.doi.org/10.6007/1JARBSS/v11-i10/11495 DOI:10.6007/1JARBSS/v11-i10/11495
Published Date: 24 October 2021

Abstract

This article explores the Chinese cultures which are similar to the practices of Islam that can
be continued by new converts. Although Islam is recognized as a universal religion, there are
still those who still think that with the introduction of Islam will cause a change to their
original identities and eliminate racial identity that has been held for generations. In Malaysia,
for example, there is an understanding amongst the people of China that "Islam means being
a Malay" which practices the culture of their ancestors. Based on this study, there are cultural
practices of the Non-Muslims that are actually similar to the practices in Islam that are
distinguished by beliefs and ways of implementation. Culture is seen as a factor that can be
misunderstood with little change in terms of ways and beliefs. The research method is
gualitative with the document analysis method in which the documents are reviewed by the
researcher to evaluate the evaluation theme, proving that Islam does not completely reject
the culture of any race as long as it does not contradict to the basics of Islam itself. Islam does
not eliminate the identity of a race.

Keywords: New Converts, Culture, Islamic Practices, Chinese Community.

Introduction

Life can be seen from the aspects of religion and culture, which are related to each
other (Meerangani et al., 2018). However, there are many things that are misunderstood by
some people who do not have the understanding of how to place the position of religion and
culture in a society. In the community, religion and culture clearly do not stand alone, the two
have a very close relationship in their daily lives (Nurshahumizam, 2018). Religion guides and
a guidance to human who were created by God. While the culture in a society is created from
the results of practices inherited from their ancestors (Bauto, 2014). Religion and culture
influence each other. Religion affects cultures, community groups, and ethnic groups. Culture
of a society will change affecting the policies of religious practices so as to give rise to different
interpretations. One of the big agendas in the life of the community, nation and is to maintain
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association and unity and develop the well -being of national life with the whole community
despite being different in religion and cultures (Fadli, 2010).

Religion is defined as the relationship between human beings with an extraordinary
power that is considered to provide protection and guidance in daily lives. This sacred
relationship encourage man to be more obedient and submissive to his creator Baharuddin,
2007). From an anthropological perspective, Geertz sees religion as a cultural system
symbolized by symbols that highlight the religious image of a religious community (Yasin &
Adam, 2017). The best appreciation of religion in life is to practice religious teachings in all
dimensions such as in the way of thinking, acting, communicating in accordance with religious
knowledge and understanding (Ghani et al., 2005).

Culture can be observed from a society’s behavioural activities. Human behaviour is
driven by various aspects such as values, norms, customs, rules, belief, law and so on. The
adaptation of human behaviours fundamental to the growth of culture (Rani, n.d.). According
to Edward B. Taylor culture is a complex containing knowledge, beliefs, art, morality, law,
customs and other abilities and habits acquired by humans as members of a society (Naibei,
2014). According to Alfred L. Kroeber, Culture consists of explicit (obvious) and implicit
(implicit) patterns of behaviours, which are acquired and conveyed through cultural symbols,
the core of a culture consists of ideas that narrated by tradition (which arises and is selected
in a historical process). The practices will continue to be practiced through the generations.

Problems Statement

When there is a change of religion, converts will face various conflicts in order to adapt the
practices of Islam. Embracing Islam changed the norm of one's life (Awang, 2015). The change
raised issues of concern among new converts due to misunderstandings, especially in terms
of relationships with one's own family that are non-Muslims.

Based on previous studies conducted by scholars, among them is (Yu & Joy, 2005)
revealed in his study that major issues that arise in the relationship between the converts and
non-Muslim families are Cultural issues and religious value (Lam & Joy, 2005). Next, according
to Shaharuddin et al (2013) family members consider converting to Islam is an act of betrayal,
because they think that Islam is only for the Malays. Embracing Islam is considered a betrayal
and insult to the ancestors and their practices and converting to Islam is considered of
breaking family ties.

Although a lot of researchers have been done on new coverts, there are still areas to
be studied in towards understanding the Islamic practices. Abdullah (2006) stated that new
converts face several problems such as culture, confusion, religious knowledge and difficulty
to understand Islam and misunderstanding of Islam

In this regard, the research tried to explain that Islam does not totally reject the
culture of a race as long as it does not contradict the Islamic practices and to eliminate the
worries of the Chinese community regarding relationship with their family after embracing
Islam.

Discussion and Analysis

Malaysia is known around the world as a rapidly developing country. Malaysia is also
known as a unique Islamic country because of its multi -racial population and different beliefs
and religions. The great majority of its citizens are Muslim Malays because Malaysia is their
homeland.
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Malaysia is currently inhabited by people of various races and ethnic. With the
existence of various races and ethnicities, there is also a diversity of cultures, languages,
religions and customs.

Malaysian society contains more than one race and has its own characteristics in terms
of culture, values and norms of life. Although Malaysia has a diversity of cultures, they can
interact with each other with respect between the races and mutual care and manners when
related to the different religion, customs and culture of other races. This is stated in the words
of Allah surah Al-Hujurat verse 13:

Which means: O mankind, we created you from a male and a female and made you into
nations and tribes that you may know one another. The noblest of you in the sight of Allah is
the most pious. Allah is knows, Aware.

Child Birth
a. Physical attributes determine future
Chinese believe that protruding navel are associated with poor living. They will also associate
wide and thick ears as a sign of a rich life. Chinese people believe that if there is more than
one navel head on the head, the baby will be naughty. The hollowed navel is a which they
believed to life.

In Islam, a baby’s birth baby born has been determined by gada 'and gadar (Rahman,
2006). The words of Rasulullah S.A.W narrated by Muslim:
Meaning: "Each life is collected in his mother's womb in a state of semen for forty days, then
turned into a piece of blood for forty days, then into a lump of flesh for forty days. Then an
angel was sent to him to prescribe four things: His sustenance, his death, his deeds and his
end whether suffering or happiness. There are some of you who do the deeds of the people
of heaven, but a provision has been set for him, then he did the deeds of the people of hell,
then he entered hell. Indeed, there are among you who do the deeds of the people of, but a
provision has been set for him, then he does the deeds of the people of heaven, then he
enters paradise.”

b. Shaving Baby Hair

Chinese practice the shaving of baby’s hair because baby's hair that came is temporary and
need to be shaved for new hair. This custom as a recognition for the birth into the society
(Yusoff, 2018).

In Islam, the culture of shaving the hair on the seventh day is encouraged by Syarak.
This is based on a hadith from Sayidina Ali R.A, which means: "Rasulullah S.A.W sacrificed a
goat for al-Hasan and then said:" O Fatimah, shave his hair and in silver as the weight of the
hair. " Ali said: "The weight is equal to one dirham or half a dirham." History of al-Tirmizi
(1519)

c. Baby Name Determination

In naming a child there are customs and rules that are needed to be followed. Chinese names
consist of 3 words that begin with a family name. The second phrase represents the name of
a generation among siblings and relatives. The third name is the baby’s own name ( Muniandy,
n.d.).

There are five important aspects that needed to be considered in naming a new born
baby, that is, the name given should contain a good meaning such as a symbol of wealth,
luxury and well -being. Next, the sound of the name must be pleasant to hear and the name
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must be made based on mathematical calculations i.e., the resulting numbers should show
good fortune. The name given must comply to Yin and Yang elements and must include five
elements namely gold, water, fire, earth and wood and complimentary to each other
(Muniandy, n.d.).

In Islam, the determination of the child's name should also be made with good names
and names that are not enslaved other than to Allah Taala and does not have elements of
shirk. The words of Rasulullah SAW narrated by Abu Dawud which means: "Indeed, you will
all be called on the Day of Judgment by your names and the names of your fathers, so beautify
your names”

Researchers are of the view that it is not wrong for the Chinese to use the original
names of their ancestors as long as they have good meanings. Dr Yusuf al-Qaradhawi argues
that: "The scholars of Figh:" The scholars of jurisprudence do not forbid as naming children
with non-Arabic names as long as the meaning is good. Many Muslims retain non -Arab names
for men and women after converting to Islam even though they are in Arab life and culture.

Wedding Culture

a. Candidate Selection

Before modern times, women were not allowed to choose a partner to marry. Instead, the
bride's family chooses her future husband. Marriage is chosen based on the need for
reproduction and good name of the family, as well as the needs of the father and her husband.
(Chek, 2010).

Next, during courtship when a son's parents decide for a daughter -in -law, they will
look for a spy whose mediator task is to reduce conflicts of interest as well as embarrassment
when discussing possible marriages between the two families who are usually not ( Haziq,
n.d.). The mediator will do a birth date comparison, if the family of the daughter -in -law does
not object to the proposal, the mediator will compare the couple's birthday. If the pair is
suitable according to Chinese astrology, they will proceed to the next step.

Whereas according to Islam, the choice of a wife for a man who intends to start a
family is something that needs to be discussed carefully so that the couple can live happily
(Ismail & Muhammad 2017). Choosing a suitable and compatible wife is a complicated afford
which requires. In Islam the concept of marriage is permanent.

Rasulullah S.A.W gives guidance to men on tips to find a suitable partner. The words
of Rasulullah S.A.W as recorded by Bukhari:

Meaning: “Married to a woman for four things: because of her wealth, her lineage, her
beauty, and her religion. So choose the one who is religious, you will surely benefit.”

In the hadith, Rasulullah S.A.W explained that there are four bases on a prospective
wife, wealth, good lineage, beauty and women with religious beliefs. In the matter of choosing
a mate, Rasulullah S.A.W suggested choosing a religious woman will provide happiness for
the family. The dignity of a woman can be judged through the aspects of her religion as well
as the religious values practiced in her life (Nurdin, 2017).

b. Engagement
The determination of the dowry which is an engagement gift where the son's family will
arrange for a mediator to deliver will, include the engagement letter to the bride's family (
Angita, 2014). Wedding gift varies, depending on local customs as well as family’s wealth.
Food and delicacies are common gifts. Wedding will be determined based on Chinese
calendar calculation.
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Engagement in Islam to know is a period getting to know the future spouse before
marriage (Chek, 2010). In a hadith, Rasulullah SAW said to a friend who wants to get engaged
which means: "Look at the woman first because it will further maintain the love between the
two of you." History of al-Tirmizi (1087). Therefore, in Islam, emphasis is also placed on the
aspect of engagement before marriage, but it is not obligatory for the man to give any
engagement gift for the future wife and future in-laws, in fact, it would not be an offense if
no celebration was held Sitiris & Mohamad, 2017).

c. Wedding Ceremony
The wedding procession from the bride’s house moves to the groom’s house using a carriage
and is accompanied by a traditional band, a team of bridesmaids (if any), as well as the bride’s
dowry ( Johari et al., 2020).

There are certain ceremonies performed to welcome the bride and members of the
procession into the groom's house ( Hazig, n.d.). In Chinese society, the wedding banquet is
known as xi-jiu which literally means “wine of joy”, and is sometimes far more important than
the wedding ceremony. There are also ceremonies such as pouring wine or tea for parents,
couples, and guests.

In Islam, the wedding feast (Walimah al-'Urus) is a Shariah requirement. Some scholars
noted it is obligatory, while some others observed the requirement as sunat muakkad ( Husin,
2017).

According to Jumhur, holding the walimah is sunat because the walimah is an occasion
of joy (JAKIM, 2013). Walimah best carried out in moderation without burdening the family
in hadith of the Prophet S.A.W narrated by Bukhari which means, “Make a feast even with
just alamb.”

Managing Death
a. Funeral Services

When death occurs in a Chinese society, the deceased will be cleaned and bathed
showing respect to the deceased. After bathing, the deceased perfumed. In their belief, this
will make the deceased fragrant, especially for the hereafter. Then the deceased is dressed in
beautiful clothes and usually the clothes worn during the wedding day. The deceased are also
dressed with other accessories. Then the deceased will be placed in a coffin, for the rich, the
coffin is carved with metal. Added, showing a person's position during his life (Ling, 2018).

Family members, relatives and friends are required to mourn for the passing of the
deceased. The cries should be done loudly as the deceased is placed in the living room until it
is taken to the buried cemetery (Ling, 2018).

In Islam the deceased will be bathed. After bathing and ablution, the corpse will be
dried using a towel before the shrouding process begins ( Yusof @ Salleh, Rahim, Hassan,
2017). The deceased will be wrapped in a cloth called “Kafan" covering the whole body. The
fabric used for this purpose should not bright. It is also encouraged to spray / smear
fragrances that do not contain alcohol and prohibited substances (Omar, n.d.).

Accompanying and visiting the grave is to remember death and the Day of Judgment.
The words of the Prophet S.A.W. "l used to forbid you to visit the cemetery. But now visit the
cemetery (because there are benefits) (Muslim Narration).

Crying excessively and roaring is not allowed (Abdullah, 2020). However, crying and
grieving is not forbidden because it is human natural attribute. Rasulullah s.a.w. himself once
mourned for the passing of his son Ibrahim.
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b. Funeral Affairs

In ancient times, Chinese people carried the deceased using a carriage made of carved
wood, usually the carving symbolized the status of the deceased. Various types of religious
songs or traditional songs as a symbol of grief and condolence. Favourite songs of the
deceased are played along the procession to the cemetery ( Fauziah, 2019). Music are played
from the house until the deceased is buried. The music will not stop this to entertained the
dead until they are in the afterlife. Usually on that day, family members of the deceased will
wear black. Other colours are not recommended, red is forbidden as it disrespects the
deceased and his family. When the deceased is taken using a special truck, metal coated paper
toasted along the way. It is believed that, the spirit can walk home guided by these paper.

In Islam it is fardhu kifayah to perform the funeral prayers for their deceased. Bathing,
shrouding, burial are a sunat. Accompanying the deceased to the grave and to sit for a while
to pray for the deceased. Praying for the deceased to answer all the questions from the Angel
Munkar and Nakir and get forgiveness and mercy from Allah S.W.T.

It is forbidden for the family of the deceased to cry (crying out loud / howling, tearing
clothes, slapping cheeks, hitting the body, pulling hair). This prohibition is based on the words
of the Prophet Muhammad SAW:

Meaning: "Two things that are from the actions of the infidels: disrespecting one’s
ancestor (of a person) and mourning over the corpse." (Muslim Narration)

However, it is permissible to cry/shed tears without making a sound as a sign of
sadness over the death of a loved one (Bakri, 2015).

Conclusion

Islam is a universal religion and is based on faith. The advent of Islam is to bring blessings to

all the creatures of Allah in the world. The words of Allah Almighty in Surah Al-Anbia, verse

107 which means, "And We did not send you (O Muhammad) but the mercy of all the worlds”.
Islam does not completely reject the culture of new converts but is always open-

minded and open in celebrating as long as it does contradict to what has been outlined by

Islamic requirement.
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